
Tnere
 is a n e w m o o d , a new eth ic , 

a new vocabu la ry e m e r g i n g a m o n g 
A m e r i c a n J e w s ; the t e m p t a t i o n to 
d ismiss it as a pass ing fad is short
sighted. It has b e c o m e increasingly 
clear that in the rise of Jewish conser
v a t i s m w e a r e d e a l i n g w i t h a 
p h e n o m e n o n which has ga ined con
siderable popu la r m o m e n t u m in recent 
years . T h e polit ical ethic of Jewish 
conserva t i sm is suppor ted by leaders 
of c o n s e q u e n c e , i n t e l l e c t u a l s in 
Jewish theological seminar ies , univer
sities and pres t ig ious magaz ines and 
journa l s . These new opinion maker s 
seek to redirect the liberal s tance that 
has long been associa ted with Jewish 
social e th ics in A m e r i c a . The tradi
tional en thus i a sms of l iberal ism are 
d i savowed . The ideals of civil l iber-
tar ianism, the concern for the f reedom 
of s p e e c h , f o r t h e p r o t e c t i o n of 
minor i t ies , the separat ion of church 
and state , the genera l belief that some
how it is necessary for the public sec
tor of society to intervene on behalf of 
the d i sadvan taged , the sick and the 
poor , and the minori t ies — all these 
are seen as no longer , if they were 
ever , in the true interest of J e w s . Much 
of the conserva t ive a rgument traces 
Jewish con tempora ry l iberal ism to the 
Enl igh tenment per iod; to the period of 
M e n d e l s s o h n , and the myths of the 
eighteenth century in which progress 
and e q u a l i t y w e r e h e l d a s s a c r e d 
f idel i t ies . T h o s e sanc ta , it is con
tended, are no longer v iable . 

In recen t y e a r s , J e w i s h pol i t ica l 
c o n s e r v a t i s m has been c rys t a l l i zed 
into identif iable, organizat ional struc
tures. There is, for e x a m p l e , the for
mation of a Jewish Rights Counci l 
based in N e w York , and the publ ica
tion of a j o u r n a l on c o n t e m p o r a r y 
Jewish thought , Ideas, first publ ished 
in Augus t , 1968. T h e t reatment by 
Ideas of N i xon and of Wate rga te pro
vides some insight into the new mood . 

P r i o r to t h e N i x o n r e s i g n a t i o n . 
Ideas main ta ined that the issue of the 
impeachment and resignat ion of Mr . 
Nixon was of pa ramoun t concern to 
the Jewish c o m m u n i t y and that J e w s 
ought to do every th ing in their p o w e r 
to d i scourage his impeachmen t or res

ignat ion. Will Herberg , in one recent 
issue of Ideas, d ismissed Wate rga te as 
a polit ical donnybrook of mino r con
sequence . Mr . Nixon , he asser ted, " i s 
a vict im of the l icent iousness of the 
liberal press , the vict im of the shame
less orgy of the Erv in c o m m i t t e e . " 
T h e break- ins and o ther shennanigans 
are part of " l i b i d i n e d o m i n a n d i , " the 
natural lust for rul ing inherent in poli
t ics . T h e January 1973 issue of the 
National Jewish Monthly in 
c luded an article by S e y m o u r Siegel , 
one of Ideas' ed i tors , in which he calls 
upon J e w s to accept Mr. Nixon as one 
of the "chasidei umot ha'olam" 
(one of the r ighteous gent i les of the 
world) a long with Cyrus , King of Per-
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sia, and Lord Balfour. 
T h e Ideas endor semen t of Nixon 

ex tended far beyond his benevolent 
posture towards the State of Israel . 
T h e ed i to r s a d m i r e ( d ? ) Mr . Nixon 
for his emphas i s on L a w and Order , 
a n d f o u n d M a y o r D a l e y ' s o r d e r 
to shoot or cr ipple looters in C h i c a g o 
p r a i s e w o r t h y . T h e y s u p p o r t e d 
Mr . N i x o n ' s escalat ion of the b o m b 
ings in North V ie tnam, his policies 
c a l l i n g for the i n v a s i o n of C a m 
bodia , his opposi t ion to the grant ing 
o f a m n e s t y . T h e y e n d o r s e d t h e 
admin i s t ra t ion ' s policy of the benign 
neglect of the minor i t i es . 

As far as e c o n o m i c s is concerned , 
whi le the magaz ine favored N i x o n ' s 

impound ing of the ant i -pover ty funds 
and his total d i smant l ing of the Off ice 
of Economic Oppor tun i ty , they were 
critical of his budget for retaining one 
hundred twenty five bill ion dol lars for 
h u m a n r e s o u r c e s , i n c l u d i n g s o m e 
three b i l l ion do l l a r s e a r m a r k e d for 
civil r ights act ivi ty. It has publ ished 
articles which are highly sympathe t ic 
to Genera l i s s imo Franco , and justify 
Ian S m i t h ' s racist pol icy in Rhodes ia 
— the rule of 2 2 5 , 0 0 0 whi tes over four 
mill ion b lacks . 

Many of the same edi tors and writ
ers appear ing in Ideas o rganized the 
Jewi sh Righ ts C o u n c i l . T h e stated 
p u r p o s e s of t h e o r g a n i z a t i o n a r e 
threefold: to raise the level of political 
and social consc iousness of J ews in 
A m e r i c a ; to p r o t e c t and p r e s e r v e 
J e w i s h c o m m u n i t i e s ; to c o o p e r a t e 
with o ther g roups w h o are dedica ted to 
s i m i l a r a i m s . U n q u e s t i o n a b l y , the 
cause celebre that t r iggered the forma
tion of this organiza t ion was the Forest 
Hills affair, which grew out of the 
decis ion of N e w York City to build 
l o w - i n c o m e h o u s i n g in the Fores t 
Hills ne ighborhood of Q u e e n s for el
derly people and o thers . These would 
inc lude b lack and wh i t e e l e m e n t s ; 
p e o p l e g e n e r a l l y f r o m l o w e r 
s o c i o e c o n o m i c strata than the resi
den t s of Fores t Hi l l s . T h e Q u e e n s 
Jewish C o m m u n i t y Counci l opposed 
the project with unparal led rage and 
th rea t . ( N o t a b l e e x c e p t i o n s to the 
C o u n c i l ' s posi t ion were Rabbi Ben-
Zion B o k s e r and Rabbi Usher Kirsh-
b l u m . ) Oppos i t ion to this incurs ion 
of l o w - i n c o m e hous ing into Forest 
Hil ls has been var ious ly de fended , 
d i savowing rac ism. Mil ton H i m m e l -
farb sugges ts in a Commentary article 
that to unders tand Jewish an tagon ism 
to l ow- income housing we ought to 
cons ider the posture of other e thnic 
g r o u p s . T a k e , fo r e x a m p l e , t h e 
I t a l i a n - A m e r i c a n s . T h e I t a l i a n -
Amer i can cons iders his ne ighborhood 
as his vi l lage. He does not object to the 
other fe l low 's having a desirable place 
to l ive , he jus t d o e s n ' t want h im, by 
mov ing in, to make his own neighbor
hood less of a h o m e . Th i s , expla ins 
H immel f a rb , is not a quest ion of rac-



i s m . It is a m a t t e r of g r o u p self-
de te rmina t ion . Wha t the Italian is op 
pos ing is the incursion of the e lements 
which dis turb the " f a m i l y coz iness of 
the n e i g h b o r h o o d . " A n a l o g o u s l y , 
J ews in Forest Hills are not racis ts ; 
they s imply seek to protect the charac 
ter of their ne ighborhood . 

T h e i s s u e , it is r e p e a t e d l y e x 
p l a i n e d , is n o t r a c i s t b u t s o c i o 
e c o n o m i c . J e w s mus t be rid of the 
guil t foisted upon them by l iberals 
w h o m a k e t h e m feel c o n s c i e n c e -
str icken for " m a k i n g i t . " It so hap
pens that most J e w s are middle c lass ; 
and for J e w s of the middle c lass , the 
values of cap i ta l i sm, free en terpr i se , 
pr ivate proper ty , happen to coincide 
with Jewish self-interest. Suppor t is 
d rawn from Nathan Glazer , the Har 
vard sociologis t , w h o cites the case of 
the Cas t ro Revolu t ion in which the 
J e w i s h m i d d l e - c l a s s , t h e J e w i s h 
b u s i n e s s m e n , d o c t o r s and l a w y e r s , 
w e r e o u s t e d f r o m t h e i r p r e -
r e v o l u t i o n a r y e c o n o m i c a d v a n t a g e . 
S e y m o u r Siegel conc ludes from this 
that J ews ought to defend free enter
pr i se , cap i t a l i sm, and those insti tu
t ions which sustain and support the 
middle c lass . 

A good n u m b e r of the new Jewish 
c o n s e r v a t i v e s a r e u n h a p p y w i t h 
" w e l f a r i s m . " In a Commentary 
sympos ium (Augus t , 1966) Professor 
J acob J. Pe tuchowsk i flatly dec lared 
that J u d a i s m " o p p o s e s pre fe ren t ia l 
t r ea tment , even if the recipient of such 
preferential t rea tment is one of the un
d e r p r i v i l e g e d . " E l sewhere he argues 
that social wel fare , " w e l f a r e hand
o u t s , " penal izes success and rewards 
indo lence . H e cites the B o o k of Prov
e rbs , Chap te r 2 8 , " H e w h o tilleth his 
land shall have plenty of b read , but 
w h o fol loweth after vain th ings shall 
have pover ty e n o u g h . " J e w s have no 
obl igat ion to take an act ive part in 
br inging e c o n o m i c c h a n g e , " t o sacri
fice ourse lves for the sake of o t h e r s " 
( J ewi sh R i g h t s Counc i l p a m p h l e t ) . 
W h o sacrif ices for J e w s ? For Juda ic 
suppor t Pe tuchowsk i calls upon the 
rabbinic pr inciple of reciproci ty , and 
cites the fol lowing as i l lustration: T h e 
Bible teaches that whi le you m a y not 

lend m o n e y on interest to your brother , 
you m a y certainly d o so to a foreign 
t rader , to a non- Jew on g rounds of 
r ec ip roc i t y ; i . e . , s ince the fo re ign 
t rader also charges you interest , you 
have no obl igat ion to lend to h im with
out interest . Based on the pr inciple of 
rec ip roc i ty , P e t u c h o w s k i c o n c l u d e s 
that it m a k e s no sense for J ews to fight 
for o thers w h o d o n ' t o r w o n ' t fight for 
us . " T h o s e o t h e r s " refers to those 
w h o " d e n y our r i g h t s " and w h o " d e 
mand to be placed at the top of the 
l a d d e r " wi thout s t ruggl ing , as did our 
recent ances tors , to get there . 

G e n e r a l i z i n g f rom the a r t i c les I 
have read , I conc lude that the new 

Jewish conse rva t ives , in contras t to 
Jewish l ibera ls , appear to favor pr ivate 
ph i l an th ropy ove r g o v e r n m e n t we l 
fare, favor an explana t ion of h u m a n 
behav io r in t e rms of heredi ty and wil l , 
a s o p p o s e d t o e n v i r o n m e n t , f a v o r 
prayer in the publ ic school sys tems 
and federal aid to parochial schools in 
opposi t ion to the l ibera l ' s t radit ional 
insistence on separat ion of state and 
church . If there is some theological 
g r a n d o v e r v i e w , s o m e t h e o l o g i c a l 
supers t ruc ture that hove r s ove r this 
conserva t ive poli t ical ideo logy , it is 
expressed by both Pe tuchowsk i and 
Siegel in te rms of a general cavea t . 
Not all p rob lems are so lvable . Pover ty 

and suffering will a lways be with us . 
There fore , the J ew ought to learn to 
accept the l imitat ions and the reali t ies 
of h is tory. Tha t modes ty is echoed by 
a professor of ph i losophy at City Col 
lege , Michae l W y s c h o g r o d , w h o in 
expla in ing the Or thodox si lence on the 
moral issue of V i e t n a m , responds in 
Rosenzwe ig i an fashion that the role of 
the J ew is to wi tness , to wait rather 
than to t ransform. The J ew is a meta-
his tor ical w i tnes s w h o s e des t iny is 
beyond his tory. 

T H E C O A L E S C E N C E O F 
" J E W I S H INTEREST" FORCES 

T h e s e t h i n k e r s ref lect a s e r i o u s 
swing of the Jewish pendu lum to the 
r ight . L ibera l i sm is no longer , as al
m o s t su re ly it w a s , the A m e r i c a n 
J e w ' s lay re l ig ion. T h e new direct ion 
is a significant sociological p h e n o m e 
non that m a y well affect the charac te r 
of Jewish behav ior in socio-poli t ical 
affairs. T h e trend is not a m o m e n t a r y 
back lash , nor can it be expla ined in 
Marxis t t e rms . The people w h o are 
at tracted to its " r e d i s m " have not sold 
their bir thright for a m e s s of po tage or 
for a pot of message . Melv in T u m i n , 
the P r i n c e t o n s o c i o l o g i s t , b a c k in 
1964, sensed the embourgeoisement 
of the Amer ican J e w s , but I think his 
explana t ions were too faci le. There is 
a conve rgence of d iverse interests ral
lying a round the flag of " J e w i s h self-
i n t e r e s t , " f rom lower midd l e c lass 
J e w s , b lue-col lar , work ing c lass J e w s , 
d is i l lus ioned e x - M a r x i s t s , Lubavi tch-
e r s , J D L ' e r s , and celebrators of e thnic 
par t icu lar i sm. 

Whi l e the mot iva t ions for Jewish 
se l f - in te res t a re v a r i e d , o n e e v e n t 
haunts them all . O n e single event col
o r s the i r p e r c e p t i o n of rea l i ty : the 
Holocaus t . J ews are not done wi th the 
H o l o c a u s t . A n e a r t h q u a k e , as w e 
Cal i fornians qui te well k n o w , d o e s n ' t 
happen and then go a w a y . Years after, 
w e e x p e r i e n c e its a f t e r shocks . T h e 
Shoah, which swa l lowed up one out 
of every three J e w s in the wor ld , left a 
huge gaping hole in the Jewish psyche . 
Left a lone , I suspect that even this 
w o u n d could have healed . J ews are 



great hea le rs , and the therapy of Israel 
p romised that kindt>f hea l ing . But the 
unre l ieved assaul ts upon the body of 
Israel have ove r and over again r ipped 
off the heal ing scab , expos ing the raw 
nerve of Jewish genocida l fears. A 
g lance at the newspape r is sufficient to 
confi rm I s rae l ' s and the J e w ' s sense of 
a b a n d o n m e n t and isolat ion. 

T h e r epea t ed ly t r a u m a t i z e d c o n 
science of the Jewish psyche is not 
s imply t raceable to the genocidal in
tent ion of our e n e m i e s ; it inc ludes the 
c a l l o u s i n a t t e n t i o n of o u r f r i ends . 
Adolf Hi t ler died a R o m a n Ca tho l i c , 
and an annual m a s s is still reci ted for 
him in Spa in . H e r m a n n Goer ing d ied 
a L u t h e r a n , and at the N u r e m b e r g 
tr ials , Goe r ing expla ined that he re
garded himself as a Chr is t ian , and so 
did the church which per formed the 
mar r iages , chr i s ten ings and burials of 
his family . N o Nazi was e x c o m m u n i 
cated by the church . 

M o r e o v e r , t h e c o o l n e s s of the 
churches of Chr i s t endom dur ing the 
two and a half decades of Is rae l ' s ex i s 
tence indicates that no great moral les
sons were learned from the conspi racy 
of s i lence dur ing the Nazi era. 

T h e myth of Rooseve l t ' s h u m a n i -
tar ianism was punc tured by revelat ion 
of the ugly fact that whi le these shores 
were open to Engl ish chi ldren because 
of the threat of the b o m b i n g s of En
gland, they remained closed to Jewish 
chi ldren threatened by the c remator ia . 
A m i l l i on J e w i s h c h i l d r e n d i e d of 
Jewishness . 

A mood of suspic ion hangs ove r 
Jews and ex tends ove r three tenses . 
Jews were be t rayed , J ews are be ing 
betrayed, J e w s will be bet rayed again. 
Symptoma t i c of this J ewi sh resent
ment are new pos t -Holocaus t sound
i n g s . E l i e z e r B e r k o v i t z , a d i s t i n 
guished Or thodox Jewish theologian , 
will have nothing to d o with talk of 
"d i a logue" (a te rm rarely heard since 

the 1960 ' s ) . He wri tes in anger , " A l l 
we want of Chr is t ians is that they keep 
their hands off us and off our ^chil
d r e n . " The Jewish ph i losopher and 
theologian Emi l F a c k e n h e i m can not 
contain his anger and despa i r over the 
fact that the original des ign of the in

t e r n a t i o n a l m o n u m e n t e r e c t e d at 
Bergen-Be lsen conta ined inscript ions 
in all sorts of l anguages except Yid
dish and H e b r e w . W e r e there no J e w s 
des t royed at Be rgen-Be l sen? The dis
i l l u s i o n m e n t is r e f l e c t e d in t h e 
galgen-humor of one of my teachers 
w h o sadly reported that in his exper i 
ence there are two k inds of gent i les . 
O n e bel ieves that Jesus w a s a histori
cal f igure . T h e o the r be l i eves that 
Jesus never exis ted. But both bel ieve 
that the J ews killed h i m . 

J ews live wi th an expecta t ion of the 
undel ivered punch . Nathan Glazer , in 
1971 , warned that J ews would be the 
s capegoa t s of V i e t n a m . He a rgued 
convinc ingly that Amer i cans suffered 

the loss of three hundred thousand 
Amer i cans killed or m a i m e d in Viet
n a m . Genera l s d o n ' t lose w a r s , they 
find scapegoa t s . And the most credi
ble and natural scapegoat is the J e w . 
The protes t ing Jewish col lege student 
and faculty m e m b e r and the rabbis 
m a k e v u l n e r a b l e a n d i d e n t i f i a b l e 
targets for Amer i can rage . It so hap
pens that Glazer was w r o n g . But that 
is bes ide the point . W h a t is important 
is that for J ews his expec ta t ion was 
thoroughly be l ievable . Aga in , a con
s iderable n u m b e r of J e w s agreed that 
Amer i cans were not go ing to tolerate 
the oil e m b a r g o and the long lines at 
the gas s tat ion, and that Israel would 
be b lamed and J e w s in A m e r i c a m a d e 

the scapegoat . O n c e again the predic
tion failed. But aga in , what is impor
tant is that the expecta t ion of recr imi
nat ion was for J ews absolute ly bel iev
ab le . J e w s are suspic ious and after 
Auschwi tz it is difficult to convince 
them that they should not be . And 
perhaps — n o , surely — with ju s t i ce . 
For , as D e l m o r e Schwar tz sadly re
p o r t s , " E v e n p a r a n o i d s h a v e real 
e n e m i e s . " 

THE SELF BETRAYAL OF 
THE RADICAL JEW 

History alters its face in accordance 
with the fortunes of the present . The 
Enl igh tenment vision of a constant ly 
progress ing universal society cal l ing 
for J ews to involve themse lves in the 
batt le for social jus t ice is now inter
preted as suic idal . T h e Jewish conser
vat ives point to the " i d e a l i s m " of the 
Jewish radical whose universa l i sm led 
h im to repudia te his own Jewish in
terests . They cite the shocking words 
of R o s a L u x e m b o u r g , w h o , answer
ing a letter from a friend as to w h y she 
was so unrespons ive to the pl ight of 
the J e w , asked: " W h y do you persist 
in pes te r ing me wi th your pecul ia r 
JudenschmerzP. I feel more deeply for 
the wre tches on the rubber planta t ions 
of P u t o - M a y o and for the Negroes of 
Africa w h o s e bodies are footballs for 
E u r o p e ' s c o l o n i a l e x p l o i t a t i o n . " 
Twenty-f ive years later the town of 
Z a m o s c z in which she w a s born was 
des t royed as far as the Jewish c o m 
m u n i t y w a s c o n c e r n e d . C o u l d she 
spare no tears for J ews? Is this the lot 
of J ewi sh invo lvement in universal 
causes? 

J a c o b T a l m o n and Judd Tel ler offer 
coun t l e s s i l lus t ra t ions of such self-
bet rayal . Pavel Axe l rod , a long with 
other radical J e w s , j o ined the Narod-
naya Volna in the 1870 ' s and 1880 ' s . 
They would live wi th the M u z h i k s , 
with the Russ ian peasan ts , de te rmined 
to h e l p t h e m o r g a n i z e aga in s t the 
tyranny of the Cza r s . But s ince the 
Muzh iks d idn ' t accept t h e m because 
they were Jewish , a n u m b e r of t h e m 
conver ted to Chr is t ian i ty , not out of 
faith but so that they be credib le in the 



eyes of the peasan ts . In the wake of the 
Czarist p o g r o m s of the 1880 ' s , how
e v e r , U k r a n i a n p e a s a n t s o r g a n i z e d 
p o g r o m s of their own against the J e w s . 
Thei r act ions were greeted with this 
s ta tement by the execut ive commi t t ee 
of the Narodnaya Volna , dated Au
gust 30 , 1 8 8 1 . " G o o d peop le . Hones t 
Ukranian people . T h e d a m n e d police 
beat you . T h e Yids , the dirty J e w s and 
J e w e s s e s r o b y o u . P e o p l e of t h e 
Ukra ine suffer, mos t from the Y ids . 
W h o has seized the land, the wood 
mills and taverns? The Yids . A n d w h o 
does the peasant beg wi th tears in his 
eyes to let h im near to his land? The 
Y i d s . " 

T a l m o n sums up the self-betrayal of 
Jewish radical ism as a sort of Shake
spearian t ragedy with bodies s t rewn all 
over the s tage. Leon Trotsky has his 
skull split by the ax of a Stalinist agent ; 
R o s a L u x e m b o u r g ' s t o r n , ba t t e red 
body is d ragged out of the river; Kurt 
Eisner and George Landaue r fall vic
tim to assass in ' s bul le ts . Others are 
hanged in the small hours in small cel
lars. Slansky per ishes as a trai tor. T h e 
Paukers and the Be rmans are dy ing in 
obl iv ion. Such is Jewish fate. D a m n e d 
by the right and damned by the left. 
D a m n e d if you do and d a m n e d if you 
d o n ' t . T h e J e w d e m o n i z e d by the 
world is caught upon the horns of his 
own d i l emma . 

They tell a story about a Jewish boy 
caught in Belfast , caught by Protestant 
and the Cathol ic gangs . They ask h im: 
" A r e you Cathol ic or are you Protes
t a n t ? " The Jewish boy confidently re
plies: " I ' m a J e w . " " A l l r ight , then , 
but wha t kind of a J e w ? — Cathol ic or 
P r o t e s t a n t ? " 

L i b e r a l i s m , U n i v e r s a l i s m , P rog
ress , En l igh tenment have turned sour 
in the agony of pos t -Holocaus t reflec
t ion. Pulpi ts and pews in the 7 0 ' s res
o n a t e to m e s s a g e s d i f f e r e n t f r o m 
those of the 5 0 ' s and 6 0 ' s . The voice 
of the liberal is muted . The ground-
shaking of the Holocaust has caused a 
new look b a c k w a r d s . T h e innocent 
c o n c e i t s of E n l i g h t e n m e n t a p p e a r 
more sinister. The failures of Jewish 
radical ism cast their shadow onto the 
con tempora ry scene . B lacks , Chica-

nos , Puer to Ricans slip into the old 
variables occupied by the Muzh iks . 

Can Jews be expected to stand at the 
vanguard of the minor i t i e s ' revolu
t ion? Can they be called upon to throw 
t h e m s e l v e s into the bat t le k n o w i n g 
that they will be explo i ted , then re
j ec t ed and spat upon — a n d , ul t i
mate ly , worse — by those w h o once 
spoke of the k inship of suffering? Are 
J ews fated to corporate m a s o c h i s m ? 

SOME REACTIONS TO 
THE NADIR OF 

JEWISH LIBERALISM 
The call to Jewish conse rva t i sm, to 

J ewi sh self- interest and ha rd -nosed 

real ism has its roots in the Holocaus t . 
It has turned non-Zion is t s into defend
ers of e thnic survival ; it has turned 
J e w i s h t h e o l o g i a n s a w a y from the 
prophet ic ideal towards a new venera
tion of the priest ly funct ion; it has 
t r a n s f o r m e d t h e o l o g i a n s w h o o n c e 
spoke the language of the suffering 
servant and Jewish chosennes s into 
p roponen ts for the shaping of Israel in 
the image of the other nat ions of the 
wor ld . 

Twenty- f ive years ago , for exam
ple , Wil l Herberg debated the chosen
ness of Israel . J e w s , he wro te , we re 
" c h o s e n for a mission and for suffer
i n g , " to be a light un to the nat ions and 

br ing " m o r a l law to the people of the 
w o r l d . " Chosennes s means J ews must 
be wil l ing to " u n d e r g o persecut ion , 
h u m i l i a t i o n , a g o n i e s of p a i n a n d 
d e a t h . " C h o s e n n e s s p laces a c la im 
upon J e w s for " g r e a t e r ob l iga t ion , 
h e a v i e r r e s p o n s i b i l i t y , h a r d e r d e s 
tiny " 

W h a t has happened to that altruistic 
pass ion? H o w easi ly the image of the 
suffering servant c rumbled before the 
threats of affirmative act ion. 

H o w ironic that those w h o struggled 
against the chosen-peop le c la ims and 
a g a i n s t t h e i m p o s i t i o n o f t h e 
suffering-servant idea in the n a m e of 
Jewish " n o r m a l c y " should call for 
greater Jewish responsibi l i ty towards 
the disenfranchised of the non - Jews ; 
while those w h o s e theology once in
sisted on t ranscending nat ive and cul
tural boundar ies should n o w defend 
the coz iness of ne ighborhoods . 

There are no vi l lains and no saints 
beh ind the r i gh tward swing of the 
Jewish p e n d u l u m . T h e pendu lum os
cil lates in response to the needs of the 
people . But the osci l lat ion is not au
tomat ic ; it is moved by respons ive and 
respons ib le Jewish j u d g e m e n t . 

I am apprehens ive of the shift to the 
kind of conserva t i sm I have descr ibed , 
and I should like to expla in where in 
my uneas iness l ies. 

A. A Shock of Recognition 
It is, I th ink, not a m a t t e r o f knee-

jerk l iberal ism that causes me to reject 
the rat ional izat ions of the new conser
vat ives . I sense at the bo t tom-l ine of 
t h e i r a r g u m e n t s for s e l f - in t e re s t a 
shameless doub le s tandard . 

W h e r e , for e x a m p l e , did 1 first hear 
the a rgument for protect ing the charac 
ter of ne ighborhoods? W h e n I grew up 
a s a b o y in t h e E a s t B r o n x , t h e 
b o r o u g h of Q u e e n s w a s p o p u l a r l y 
acknowledged to be off-l imits to J e w s . 
Forest Hills was judenrein. N o J ew 
could rent or buy a house , or find lodg
ing in its one hotel . W a s the exclus ion 
of J ews a s y m p t o m of an t i - semi t i sm? 
N o respectable genti le would admit to 
such a canard . It s imply expressed the 
right of c o m m u n i t i e s to define their 



own character . I never for a m o m e n t 
bought that a rgumen t , and I do not buy 
it today; it doe s not b e c o m e more a c 
ceptable because it is art iculated by 
J e w s a g a i n s t " i n c o m p a t i b l e " e l e 
m e n t s w h o s e e k e n t r a n c e i n t o 
p redominant ly Jewish ne ighborhoods . 
I exper ience an unpleasant shock of 
recogni t ion in the p ronouncemen t s of 
the Jewish Rights Counc i l , and my 
opposi t ion to its p ronouncemen t s does 
not s tem from an a priori ideological 
c o m m i t m e n t , but from a mos t natural 
fidelity to personal m e m o r y . W a s it, 
after al l , a " l i b e r a ! " who said, " W h a t 
is hateful to thee do not d o to thy fel
low m a n ? " 

Personal memor i e s are more power 
ful than abst ract i deo log ie s . In the 
spring of 1965 I was in G e r m a n y , and 
a m o n g o ther mee t ings , I had an inter
v i e w w i t h the B i s h o p of B e r l i n -
B r a n d e n b e r g , D . O t t o D i b e l i u s , a 
former president of the Wor ld Counci l 
of C h u r c h e s . I asked him why he , w h o 
had held such a respected posit ion with 
the C h u r c h , had done nothing on be
half of the oppressed Jewish c o m m u 
nity. He responded with fr ightening 
candor . As Pastor he had a responsi
bility to protect the wel l -being of the 
Church , the interests of the bapt i sed , 
the " g e t a u f t . " T o b e c o m e embro i l ed 
with the Naz is ove r the Jewish issue 
was to e n d a n g e r the C h u r c h . I asked 
him where was Chris t ian consc ience , 
the figure of the suffering Chr is t , the 
defense of one*s brother? He remained 
a d a m a n t , c o n v i n c e d that Chr i s t i an 
s e l f - i n t e r e s t c o u l d n o t b e c o m 
promised. The sound of G e r m a n " o b -
r igke i t " echoed in the Church . 

I was revol ted by the smugness of 
his pos ture . A m I to respond differ
ently to the just i f icat ion for Jewish 
c o r p o r a t e s e l f i shnes s? Is a J e w i s h 
moral isola t ionism that is g rounded in 
the rat ionale of exc lus ive self-interest 
— m o r e o v e r , in po l i t i ca l c i r c u m 
stances far less sinister than those of 
Nazi G e r m a n y — excusab le? Does 
the change in accent justify a double 
s tandard? 

Sena tor J a m e s M c C l u r e of Idaho 
a r g u e s A m e r i c a n s e l f - i n t e r e s t , in 
terms of geo-pol i t ica l , e c o n o m i c and 

mili tary cons idera t ions , and thus ad
vocates al ter ing United States foreign 
pol icy in favor of the Arab States . 
W h a t , indeed, if he and Sena tor Ful -
br ight were correct? W o u l d w e not — I 
think properly — appeal to A m e r i c a ' s 
larger self, to her humani ta r i an in
terests which ought to we igh heavier 
than her nar rower interests in deter
min ing her suppor t of Israel? But can 
we demand al truism from the other , 
whi le asser t ing self-interest for our
selves? 

B. The Need for Distinctions 
It is mis leading to l u m p l iberal ism 

a n d r a d i c a l i s m t o g e t h e r . J e w i s h 

l iberal ism, as Judd Tel ler , Jacob Tal -
m o n and W e r n e r C o h n have a rgued , 
was and is opposed to the violence and 
anarchy associa ted with radica l i sm. It 
is w r o n g t h e n t o c i t e T r o t s k y , 
Z i n o v i e v a n d K a m e n e v a s b i o 
graphical i l lustrations of the failures of 
J ewi sh l ibe ra l i sm. T h e y canno t be 
th rown toge ther wi th the pos i t ions o f 
L a s k e r , R a t h e n a u , C r e m i e u x and 
Leon B l u m . 

It is equal ly mis leading to trace the 
self-betrayal of the Jew to his c o m 
mi tment to universa i i sm by point ing to 
Rosa L u x e m b o r g or Pavel Axe l rod . 
Did A b r a h a m Joshua Hesche l betray 
his Jewishness by march ing with Mar

tin Luther K ing , J r . , and by protest ing 
a cruel and immora l war in V i e t n a m ? 
O n e must d raw dis t inct ions be tween 
the pseudo-universa l i sm of self-hating 
J ews w h o embrace humani ty in order 
to escape the c l a ims of the Jewish 
c o m m u n i t y , and those whose concern 
for o t h e r s u b m e r g e d c o m m u n i t i e s 
g rows out of their Jewish exper ience 
a n d J e w i s h v a l u e - s y s t e m . B u b e r , 
M a g n e s , Kaplan , W i s e , Heschel — 
all unders tood that chari ty begins at 
h o m e . They also knew and acted upon 
the w i sdom that to begin and end char
ity in the h o m e is to suffocate its in
habi tants by provinc ia l i sm. 

The re are dange r s , of cou r se , in 
p seudo-un ive r sa l i sm, but such dan
gers ought not blind J ews to the peril of 
pseudo-par t i cu la r i sm. For the lat ter 
offers up a loaded opt ion for Jewish 
c h o i c e : c h o o s e J u d a i s m or c h o o s e 
H u m a n i t y : c h o o s e to be a J ew or 
choose to be a man ; choose Jewish 
interest or choose the interest of hu
mani ty . Such cho ices present false and 
ul t imately self-defeating dis junct ions . 
For they so trivialize Jewish e th ics , 
and so shrivel the hor izon of Jewish 
v is ion that they m a k e m e a n i n g l e s s 
Jewish suffering and s t r iving. T o sur
vive only for the sake of survival , to 
survive only as another e thnic g roup 
with ind igenous dances , songs , food 
and our own economic and polit ical 
in te res t s is no t p u r p o s e e n o u g h to 
place life and death c la ims upon our 
peop le . Have we travelled the long 
trek for the sake of on ions , leeks and 
c u c u m b e r s ? Or do we so despair of 
mean ing that we are afraid to pursue it, 
to m a k e more ambi t ious c la ims on our 
past , on our se lves? 

T h e i s s u e is no t w h e t h e r J e w s 
should act out of self-interest. The crit
ical quest ion is ove r the percept ion of 
the Jewish self in whose interest we are 
bound to act . H o w we see the Jewish 
self wi l l i tself h e l p d e t e r m i n e the 
charac te r of our interest . It is perfectly 
p roper to ask " I s this good for J e w s ? " 
but only after we are clear — or, at 
least , more clear — as to what Juda i sm 
means by goodness . The short and 
narrow view of self-interest tends to 
vitiate the long-range and larger in-



terests of a c o m m u n i t y . Noth ing will 
turn o u r p e o p l e a w a y from las t ing 
identif icat ion with the Jewish c o m 
muni ty more than its t r ibal izat ion and 
tr ivial izat ion. Wha t good is it to sur
vive if you lose all reason to exis t? T h e 
tendancy to exploi t the agony of the 
Holocaus t , to " c r y A u s c h w i t z " for 
any and every cause of a l leged Jewish 
self-interest , only cheapens our mar
t y r d o m . L i k e " c r y i n g w o l f , " t h e 
abuse of the su rv ivo r ' s cry " n e v e r 
a g a i n " will des t roy the urgency and 
sancti ty of our major conce rns . Dis
t inc t ions need to be d r a w n . Fores t 
Hil ls is not the W a r s a w G h e t t o . Af
firmative action is not Bergen-Be l sen . 

THE NEW 
JEWISH REALISM 

t ion to legislators w h o favor affirma
tive act ion, as Siegel p roposes , is to 
expose J ews as identif iable enemies of 
the poor and the minor i t ies . T o urge 
J e w s to o p p o s e C a s t r o ' s and , in his 
t ime , A l l e n d e ' s radical reforms be
cause they threaten the interest of the 
middle class to which many J e w s be
long , is to m a k e J e w s vulnerable and 
visible targets of the " o p p r e s s e d . " In 
te rms of poli t ical sh rewdness , is it any 
wiser for J ews to b e c o m e visible on 
behalf of conserva t ive causes than it 
was for us to b e c o m e consp icuous for 
l iberal e n d s ? Wil l the conse rva t ive 
non- Jew embrace us more genuine ly 
in our new ideological c lothing than 
the l ibera l n o n - J e w w e l c o m e d the 

we a re , or is the Church wiser in refus
ing to be associa ted with the ' ' suppres
s o r s " of equal i ty? 

T h e drift of the conserva t ive argu
ment tends to identify Jewish interest 
with middle-c lass interest . It m a y well 
b e t h a t fo r m i d d l e - c l a s s J e w s 
capi ta l i sm, private property and par
s imony in social welfare are to their 
advan tage . But if Juda i sm is de facto 
equated wi th middle -c lass i sm, what 
interest does it hold for J e w s of lower 
e c o n o m i c interests w h o m a y find in 
liberal o r radical social reform greater 
self-interest? Are w e to submi t , ac
cept , and even foster, a Marxis t in
terpretat ion of Juda i sm which asser ts 
that the rel igious and ethical super
structure is secondary to the e c o n o m i c 
subst ructure? 

W h a t e v e r the l i m i t s of J e w i s h 
l iberal ism, its ideology and polit ical 
pract ice t ranscended e c o n o m i c self-
interest . Unlike other e thnic groups 
and other rel igious g roups , J ews did 
not r e s p o n d to pol i t ica l c a n d i d a t e s 
with knee-jerk e thnic ism or vote un
qualif iedly for their co-re l ig ionis ts , a 
fact to which Rober t Morgen thau , Ar
thur Levi t t and Louis Lefkowitz in 
N e w York can give painful t es t imony. 
T o the consternat ion of polls ters and 
political scient is ts , J ews did not vote 
their pocke t s . Misgu ided or not , they 
did not a c c o m m o d a t e what they un
ders tood to be Jewish values ( e . g . , 
Tz'dakah, Rachmanut, Yosher) to 
their e conomic class advan tage . 

LIBERALISM, CONSERVATISM 
—OR JUDAISM 

D i s c u s s i o n s of the t r a d i t i o n a l l y 
c l o s e r e l a t i o n s h i p of J u d a i s m to 
l iberal ism frequently end in a pecul iar 
form of pseudo-par t icu la r i sm. In the 
search for the uniquely J ewi sh , there is 
a tendency to remove those e l emen t s 
in Juda i sm which are shared by o thers 
outs ide the Jewish c i rc le . T h u s , v iew
ing the path taken by Mende l s sohn and 
S p i n o z a , o n e m i g h t s u r m i s e t h a t 
reason and e th ics , since they are not 
exclus ively J ewi sh , s o m e h o w belong 
more to the non-Jewish rea lm than 
to the Jewish ; and it is a short way 

Let us put aside moral a rgumen t s 
for a m o m e n t and play the g a m e of 
polit ical rea l i sm. Jewish l iberals , its 
adversar ies c l a im, have m a d e J e w s 
visible targets for ant i -semit ism be
cause of their involvement in causes 
not the i r o w n . P ro fesso r A b r a h a m 
Duke r of Brooklyn Col lege warned 
Jewish l iberals that the Black revolu
tion might turn into an an t i - Jewish 
pogromis t d r ive . Jewish par t ic ipants 
in the civil r ights m o v e m e n t , he ar
gued in 1965, should be sensi t ive to 
such p rob l ems . J ews ought not supply 
our enemies with added ammun i t i on . 
The future of J e w s " d e p e n d s on the 
major i ty ' s good w i l l . " 

Wri t ing in Midstream, Rabbi Her
bert W e i n e r offers s imilar str ictures 
and conc ludes that " t h e fight for civil 
l i b e r t i e s c a n g e t a l o n g w i t h o u t 
J u d a i s m . " R a b b i s P e t u c h o w s k i , 
Siegel and Jakobovi t s are critical of 
the J e w i s h l i b e r a l ' s o p p o s i t i o n to 
prayer in publ ic schools and Federal 
aid to p a r o c h i a l s c h o o l s b e c a u s e , 
a m o n g other a rgumen t s , such liberal 
pos i t i ons c r ea t e " t h e o l o g i c a l an t i -
S e m i t i s m , " and associate J e w s with 
a theis ts , agnost ics and secular is ts . 

Bu t s u r e l y the s w o r d cu t s b o t h 
w a y s . For J ews as a corpora te body to 
oppose scat ter-s i te , l o w - i n c o m e hous
ing , as the J e w i s h R igh t s Counc i l 
does , o r for J ews to organize oppos i -

Jewish liberal in our o ld? 
Is it po l i t i ca l ly w i se to c o n v e r t 

e c o n o m i c conflicts be tween haves and 
have-no ts into J ewi sh -poor confl icts? 
Is it poli t ically wise to interpret every 
Black-whi te conflict which happens to 
involve Jewish whi tes into a Jewish-
Black confronta t ion? Is it poli t ically 
wise to a l low t rade-un ion confl ic ts 
with Blacks to turn into Jewish-Black 
enmi t ies? Sure ly , affirmative act ion 
affects non-Jewish whi tes in un ions , 
industr ies and co l leges . W h y do we 
not find Episcopa l ian , Methodis t o r 
Cathol ic inst i tut ions rushing in to act 
as amicus cur iae on behalf of the whi te 
majori ty? Is the Church more sensi t ive 
to the oppress ion of the minor i t ies than 



from the " n o n - J e w i s h " to the " u n -
J e w i s h . " W h a t r e r n a i n s u n i q u e l y 
Jewish is ritual legislat ion and o the r 
concerns which immedia te ly affect the 
Jewish c o m m u n i t y . T h e result of such 
a search for Jewish differentia yields 
a shrivel led Juda i sm in wh ich e thics 
a re s u r r e n d e r e d t o t h e p u b l i c d o 
m a i n . T h u s , J e w i s h u n i v e r s a l i s m , 
humani ta r ian i sm and passion for so
cial j u s t i c e a re a t t r i b u t e d to n o n -
Jewish sources such as the Enl igh ten
ment , D e i s m , or socia l i sm. But d id 
Juda ism d iscover the ethic associa ted 
with l iberal ism from Locke or Vol 
taire, from Less ing or Kan t? W h a t is it 
t h a t J e w s h a v e b e e n d o i n g for 
thousands of years , reading on their 
most sacred day the book of Jonah , 
which aff irms, insists upon , G o d ' s in
terest in c rea t ion? T h e G o d of Israel is 
concerned wi th the idolators of Nin
eveh . H i s in te res t s are l a rger than 
J o n a h ' s narrow concern for his gourd . 
Did A b r a h a m ' s content ion with God 
on behalf of S o d o m and G o m o r r a h 
(not Jewish cities) s tem from the read
ing of John To land? Is the rabbinic 
formulat ion of the classic benedic t ion 
which affirms the sovereignty of God 
over all the universe der ived from 18th 
century En l igh tenment? Is the inter
pretation of Levit icus 19:18 to include 
more than Jewish ne ighbors alien to 
the rabbinic world v iew? W a s Jacob 
E m d e n c a u g h t u p in t h e w e b o f 
" f o r e i g n " universal ism w h e n , in his 
c o m m e n t a r y to the P a s s o v e r H a g -
gadah , he insisted that the call to feed 
the hungry is addressed to non- Jews 
and has priority over the invitat ion to 
other J ews to celebrate the Passover at 
our tables? Did the T a l m u d Gittin 61 
not call upon Jews to feed the hungry 
gent i le , visit the genti le s ick, comfort 
the genti le be reaved , together with the 
hungry , sick and bereaved J e w ? W a s 
the rabbinic pr inciple of mipnei darkei 
shalom (in the interest of p romot ing 
peace) a sign of Jewish ass imilat ion to 
l iberal ism? And w h y , indeed, did the 
rabbis not e m p l o y the pr inc ip le of 
reciprocity to their re la t ionship with 
the n o n - J e w ? L a t e r r a b b i n i c a u 
t h o r i t i e s s u c h a s S h e r i r a G a o n , 
M a i m o n i d e s , J u d a h H e - H a s i d and 

J o s e p h K a r o repudia ted the doub le 
s tandard which treated gent i les in one 
fashion and Jews in the o ther because 
they would not polar ize the wor ld be 
tween " t h e m " and " u s . " " J e w and 
n o n - J e w a re to be t r ea t ed a l i k e , " 
M a i m o n i d e s w r o t e in his Hilchot 
Mechirah. " I t is wrong to dece ive any 
person by w o r d s , even without caus
ing h im a financial l o s s . " Beyond the 
pr inciple of reciproci ty , Rabbi Israel 
L ipschutz taught that w h e n a Jew is 
t empted to d iscr iminate against a gen
ti le, let h im say with J o s e p h ' ' H o w can 

I do this grea t w i c k e d n e s s and sin 
against G o d " (Genes i s 39 :9 ) . 

UNFINISHED AGENDA 
I do not wish to give the impress ion 

that Jewish e thics are automatical ly 
and universal ly on the side of l iberal
ism, nor that the specific issues Jews in 
the 7 0 ' s confront are easi ly resolved. 
There a re , for e x a m p l e , genu ine e thi
cal d i l e m m a s in the theory and pract ice 
of affirmative ac t ion . M y plea , how
ever , is that the Jewish c o m m u n i t y not 
content itself wi th poin t ing out the 

f laws of l iberal p roposa l s . It is not 
enough to say " n o " to affirmative ac
t ion. 

W h a t do we as J ews say beyond our 
nega t ions? W h a t d o we as J ews pro
pose to do wi th the society in which 
we l ive? Are w e as J e w s content to 
wi thd raw, to turn inwards and deny 
our responsibi l i t ies to the larger c o m 
m u n i t y ? S u c h J e w i s h e x h a u s t i o n 
would be tragic for our socie ty , still 
more tragic for its distort ion of our
se lves . W e are not " s e c o n d - c l a s s " 
c i t izens , devoid of r ights and power s , 
and even the responsibi l i ty , to affect 
the larger society in which we l ive. If 
we accept the p remise that J ews as 
m e m b e r s of a major re l ig ious civil iza
tion have a responsibi l i ty towards the 
c o m m u n i t y , w e will s t ruggle against 
the xenophobia which leads us d o w n 
the path of pr ivat ism and i r re levance. 
After A u s c h w i t z , w e cannot emula te 
those w h o sought escape from respon
sibility through the safety-hatch of in
sular " s e l f - i n t e r e s t . " After A u s c h 
wi tz , we must live beyond despai r . 
After A u s c h w i t z , wha t is required of 
u s is m o r a l s t a t e s m a n s h i p , e v e n , 
pe rhaps espec ia l ly , when the moral 
going gets rough . I cannot bel ieve that 
Jewish insti tutions of learning and ac
t ion , inc lud ing seminar ies and rab
bin ic a s soc ia t ions , canno t mob i l i ze 
their scholars and laity to contr ibute to 
the solut ion of nat ional p rob l ems . I 
cannot , for e x a m p l e , be l ieve that we 
c a n n o t a p p e a l to J e w i s h d o c t o r s , 
l awyers and bus inessmen in our midst 
so to he lp prepare the d i sadvantaged 
segments of the minori t ies that they 
may find easier and fairer en t rance into 
j o b s , bus inesses and col leges . 

I be l i eve that J ewi sh aff i rmat ive 
th inking and action can well affect the 
quali ty of life in Amer i ca and can he lp 
regain the lost conf idence in those in
st i tut ions which are meant to t ransmit 
Jewish w i s d o m and e thics . For in the 
end what I fear most in the new Jewish 
pol i t ica l c o n s e r v a t i s m is its c o n s e 
q u e n c e : no t "mah yomru hagoy-
im," what will the gent i les say, but 
"mah yomru hay'hudim," w h a t 
will our o w n say , what will we our
selves say, and think. * 
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